The Impact of Deism on the Hebrew Literature of the Enlightenment in Germany MOSHE PELLI THE EUROPEAN ENLIGHTENMENT was not in essence a nor was it irreligious,2 though manifestations of free thought, atheism, and materialism were an integral part of it. Its most characteristic religious expression is deism, considered by some scholars to be "the religion of the Enlightenment."3 It was deism that devel- A study of the deistic movement in England, France, and Germany reveals that it is not to be regarded as having one, unified, homogeneous Weltanschauung. Nevertheless, one has to resort to generalizing in order to present the attitude of the European Enlightenment toward religion-religion in general, and the Christian religion in particular-as expressed in one of the most influential and most notable movements in European thought during the latter part of the seventeenth century and the eighteenth century; the impact of this movement on the Hebrew Enlightenment in Germany is noticed only in the late eighteenth and the earlier nineteenth centuries.
Unlike the Renaissance, which attempted to understand religious dogma, and to interpret it in a humanistic fashion, European En- The theology of the Enlightenment is then a natural theology, as opposed to the theology of revelation. Doing away with the latter, which is based on scriptural accounts of miracles and prophecies, and of specific events that happened to historical figures, the Enlightenment left only general revelation, that universal sense of God which is independent of historical events or people.
In addition, the Enlightenment and deism deprived Christianity of its claim to be the source of morality and made it their own after waging an aggressive attack on both Christianity and Judaism. In this attack deists expressed their strong belief that morality has not always been practiced by the Christian church, that Jewish morality is rather dubious, and, most importantly, that true morality is not necessarily dependent on any religion at all.
From the contention that Christianity has no exclusive rights over true religion, deists moved on to demand religious tolerance;8 they looked for new religious values and some even envisioned the coming of a new religion altogether.9
In order to prove that natural religion preceded all other positive religions, and that it was and is the true, original form of worshiping God, the deists waged an all-out campaign against the revealed religion. They started with Judaism and anticipated as a result the automatic downfall of Christianity, which is dependent on Judaism.
Hobbes, in his Leviathan, is already skeptical about the divine revelation, the scriptural miracles, and the authorship and unity of the satisfaction, or an "inward spiritual experience," in his Religious Liberalism in Eighteenth-Century England (London, 1954), p. 64.
8 Bergman (Hogim, pp. 23-24) is right in attributing the inclination toward religious tolerance to the estrangement from religion that took place in the Enlightenment period. There were instances among some of the latter deists such as Rousseau and Lessing, however, of arriving at religious tolerance as a result of its adherence to the principles of justice and brotherhood believed to be the tenets of religion. Christian doctrines which appear to be mysterious, that is to say contrary to reason, are not true. 15 Miracles in the Old and New Testaments can be explained according to the laws of nature;16 those that contradict nature are false and the result of superstition. Thus he concludes that the Virgin Birth is fictitious.'7 He further shows that Catholicism cannot prove itself the true religion, since all its claims -such as its antiquity, its continuity, its miracles and prophecies- nonsense to imagine," he says, "that God takes special interest in the form of the priest's clothes, in the order of the words which he prays or the gestures which he does by the altar."46 Of course, such doctrines as the fall of man cannot be accepted by Rousseau.47
The extreme deistic stand, wliich brings deism closer to atheism, is represented by Diderot.48 The Encyclopedie, of which he was one of the editors, played an important role in spreading the seeds of skepticism in Europe and in weakening the exclusive authority of the church.49
In Germany, birthplace of the Hebrew Haskalah-Enlightenment -deism received its inspiration mainly from English deism and less from its French counterpart. Influenced by pietism at home, and not having to fight an orthodoxy such as French Roman Catholicism, German deism is lacking that sarcasm and aggressiveness which typify the writings of Voltaire and Diderot. In addition, the principles of Leibniz-the doctrine of harmony-and of Christian Wolff-that there is some similarity between revelation and reason -are dominant in German deism.50 It might appear as though deism in Germany intended to preserve the Christian religion and revivify it, to make peace with it rather than to destroy it.5' German En- Reimarus was the deist par excellence of the German Aufklirung.
He was the first to relinquish the Leibnizian belief in harmony between divine revelation and reason, and to side with Bayle. Revelation whose natural origin or cause one can discern is not a result of supernatural forces. On the other hand, the divine revelation as we have it is but a human testimony of a divine revelation, which should be tested by the same criteria which are used for any other human Reimarus concludes that all should return to the pure, universal natural religion.57
Lessing should be mentioned especially in connection with his plea for religious tolerance in Nathan the Wise and with his vision of a forthcoming divine revelation which will supersede Christianity and the New Testament."8
The deistic attack on Judaism had a dual purpose: (1) to point out the loose and weak foundation upon which Christianity is based, so as to do away with the Christian doctrines which are founded on the Bible and on divine revelation; (2) to combat the notion of positive religion, the symbol of religious isolation. Hamitzvot, that is, a rational explanation of the commandments in the Halachah (legal system). In so far as they did so, they followed in the footsteps of Mendelssohn, as his disciples. However, the result was beyond the expectation or the wish of Mendelssohn. For once permission was granted to reason-actually to ratiocinate-about the divine law, its temporal aspects were immediately apparent. 
